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[Abstract]

Regardless of the debate about the origin of Abhidhamma,
there was a great debate about two Abhidhamma sub-com-
mentaries in Myanmar; Abhidhammatthavibhan-Tika and
Paramatthadipani-Tika. Both Tikas are commenting on the same
root Abhidhamma commentary: Abhidhammatthasangaha. Of
the two, the first sub-commentary was written on twelfth
century and the second was on late nineteenth century.
While commenting on the root text, the second criticized two
hundred and forty-fives points that have been done by the
first. This article has been written to present Abhidhidhamma
debate with two objecties, To introduce the Abhidhamma debate
between two Abhidhamma sub-commentaries, and To study the
perspective of controversy points between two Abhidhamma
sub-commentaries. The reason why this article is written is to
attract the schoolars in Buddhist studies field, specially the Pali
scholars in Tipitaka studies.
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Introduction

The Abhidhammatthasangaha is a popular pali text, composed
in approximately the twelfth century (K. R. Norman, 1983, 151), by
AcariyaAnuruddhathera, and dominates TheravadaAbhidhamma studies
as it enables students to grasp the essence of TheravadaAbhidhammma.
AcariyaAnuruddhathera attempted to extract the essence of the seven Ab-
hidhammaCannonical texts and their commentaries. Due to the purpose
of summarizing enormous doctrines in a short and succinct manner, the
Abhidhammatthasangaha (referred to hereafter as Sangaha) is extremely
terse and incomprehensible to most students unless they are guided by
competent teacher or they have ancillary commentary on it. The text is thus
described figuratively as a little boat to cross the ocean of Abhidhamma
literature. In consequence of its popularity, there is a large collection of
ancillary Tika literature on the Sangaha. There are nineteen Pali sub-com-
mentaries on the Sangaharecorded in History of Pitaka Literature (U Yam,
1957, 121).Among those, two sub-commentaries have attracted scholars’
attention in the field of Abhidhamma studies because they caused the great
debate about Commentarial concepts in Myanmar.

The first is Abhidhammatthavibhavinitika written by
AcariyaSumangalasami in the twelfth century in Sri Lanka and the text is
very popular in Myanmar, under the names “Tikahla (beautiful tika) and
Tikakyaw (famous tika)”. Tikahla is so called because its writing style-
sand ways of explanation are articulate and beautiful. The name “Tikahla”
was later changed historically as “Tikakyaw”due to exclamation that “the
ttka makes me famous” by AcariyaAriyavamsa who wrote a key text of
Tikakyaw, “Manisaramanjiisatika™ after being been enlightened by the
Tikakyaw hence the name became ‘Tikakyaw’(Yazathinkyam, 2008, 138).

The second is Paramatthadipanitiika written by Ledi Saydaw,
a Myanmar scholar-monk(1846-1923). Contradictory to Acariya
Ariyavamsa, He was not satisfied with some points of definition on the
Sangaha by the former sub-commentaries, especially the Tikakyaw.
Therefore, he wrote a new Pali sub-commentary on the Sangaha and
mentioned that he had been requested to write a sub-commentary on the
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Sangaha by those who felt that the former sub-commentaries were not
able to satisfy them. Taking what he regarded as essential from previous
commentaries, he wrote a new sub-commentary on the Sangaha. It seems
to imply that while he takes essential interpretation, he will overtly turn
down any interpretation if it is, to him, unnecessary or erroneous. In the
Paramatthadipanni, He points out and criticizes two hundred forty-five points,
most of points from the Vibhavini and few from the other, which are, to him,
not acceptable and to be rejected but he supports very few points. Therefore,
he is well-known as “Anti-Tikakyaw” or one who rejects the Tikakyawand
his text is known as “Tikamaw: superior tika”. (hereafter, these terms will
be used in this article: Tikakyaw for Abhidhammatthavibhavinitika and
Dipani for Paramatthadipant). He uses following sample sentences when
he rejectsTikakyaw’s notion:

“tamsabbamnapaccetabbam: all of that should not be believed.”
“tamsabbamnayuttam: all of that is not proper.”

“tam pi nasundaram: that is also not good.”

“tampatikkhittam: that is rejected.”
“sabbamtamniratthakameva: all of that is only vain.”
“tamakaranam: that is not a cause.”

“so duppatho: that is bad word”

“tamtathanadatthbbam: that is accepted like that.”

“so idhanadhippeto: that is here not desired.”
“tamatthakathayanasameti: that is not fit with commentary.”

But he rarely supportsTikaway’s notion. Then, he uses the following
sentences:

“tampaliyamanagatapiyujjatiyeva: even though not coming to the
Pali canon, that is indeed reasonable.”

“tam pi tenapariyayenayujjatiyeva: that is too reasonable in meaning
of that formula.”

“tam pi yuttamviyadissati: that is also seem to proper.”

Because of such strong objectionable remark, the Dipanthas become
a popular text among scholars and those who fond of the Tikakyawhave
been frustrated by it. As response tothe Dipani, Some Myanmar scholars,
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monks and lay men, contribute their arguments to the controversy points
by writing sub-commentaries, books, articles in Pali or Myanmar language.
In return, those who fond of the Dipanireplies to those of the Tikakyaw in
the same way. As a result, over forty scholarly woks, sub-commentaries,
Pali texts, Myanmar commentaries, article etc., has been done by the
contributors. Many people think that the controversy points in the debate
are concerned with Abhidhamma concepts or doctrinal concepts because the
debate is about two Abhidhamma Sub-commentaries. In fact, the controversy
points are concerned with not only Abhidhammaor doctrinal conceptsbut
also Commentarial concepts, i.e., an interpretation of words, a philological
perspective, demonstrated meaning of words, grammatical issues and so on.

Hence, though the debate is well-known in Myanmar, it is
little-known, and the controversy points have not been raised among the
international Pali scholars because the texts exist in Myanmar language and
Myanmar Pali scripts and no scholar had not yet touched on this issue up
to date. It is big gap in the field of Pali literature and among international
Pali scholars and Myanmar Pali scholars.

This academic article intends to fill the gap and to attract the scholars
in field of Buddhist studies, specially, in Pali literature studies. This article
selects the exposition of two sub-commentaries on the introductory verse
of Sangaha. In this verse, there are eleven points that the Dipanicriticizes
the Tikakyaw. This article analyzes and explain these points as possible as
simple way so that the readers could assess some knowledge of Commen-
tarial concepts.

Five kinds of meaning

At the beginning of Sangaha, AnuruddhaMahathera composes
introductory verse that expresses a paying respect to the Triple Gem and
an acknowledgement to write an Abhidhammatthasangahatexts. It is called
“nidanagatha: introductory verse”.

Sammasambuddhamatulamsasaddhammaganuttamam

Abhivadiyabhasissamabhidhammatthasangaham.

(Abhidhammatthasangaha)
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Having respectfully saluted the Fully Enlightened One, the Peerless One,
along with the sublime Teaching and the Noble Order, I will speak the
Manual of Abhidhamma — a compendium of the things contained in Ab-
hidhamma. (Bhikku Bodhi, 2007, 23)

According to commentarial tradition, the commentators used to
explore the condensed meaning of introductory verse and explains each
word that expresses certain of meaning. Therefore, both Tikakyaw and the
Dipani explain the verse accordingly. Both agree on the point that this verse
coveys five condensed meaning (paficapindattha). The five are:

1. Paying respect to the Triple Gem (ratanattayapanama)
2. The Theme of the Text (ganthabhidheyya)

3. The Writing style of the Text (ganthappakara)

4. The Title of the Text (ganthabhidhana)

5. The Advantage of the Text (ganthappayojana).

Abhidhammatthavibhavini definition

The Tikakyaw analyzes and explains these five kinds of meaning
by matching word and meaning as follow:

The phrase “sammasambuddhamatulamsasaddhammaganuttamam
abhivadiya” indicates the meaning of “paying respect to the Triple Gem”.
The word “abhidhammatthasangaham” indicates the meaning of “the theme
of the text, the writing style of the text, the title of the text”.

In detail, the word “abhidhammatthasangaham” indicates the
state of being compendium text which summarizes the meaning of Ab-
hidhamma. This compendium texts enables to understand the meaning of
Abhidhamma. The theme of this text is also to understand the meaning of
Abhidhamma. Therefore, “the theme of the text” is indicated by the word
“abhidhammatthasangaham”.

The word “abhidhammatthasangaham” indicates the meaning of “the
writing style of the text” because it indicates the state of being compendium
text which summarizes the meaning of Abhidhamma.

The word ‘“abhidhammatthasangaham” indicates the meaning of
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“the title of the text” because it indicates the name that accords with the
meaning.

The word “sangaham” indicates the Advantage of the Text. It means
that the word “sangaham” expresses the state of being compendium text
which summarizes the meaning of Abhidhamma. This compendium text
enables to understand the meaning of Abhidhamma. Those who understand
the meaning of Abhidhamma will get benefits in this life and next lives.
Therefore, the advantage of the text is indicated by the word “sangaham”
(Abhis-T. 70).

Paramatthadipant’s definition

The Dipani analyzes and explains these five kinds of meaning by
matching word and meaning as follow:

The phrase “sammasambuddhamatulamsasaddhammaganuttamam
abhivadiya” indicates the meaning of “paying respect to the Triple Gem”.
“The theme of the texts” means the major subjects of Abhidhamma,
consciousness, mental factors, maters and nibbana which are explained in
the whole Abhidhamma texts. “The Theme of the Text” is indicated by the
word “abhidhammattha”, (a part of combination word of “abhidhammattha-
sangaham”). In this case, the Dipani disagrees and criticizes the Tikakyawfor
assumingthat summarizing also should be the theme. It is not good because
the summarizing is not the major meaning here. (Controversy point [1])

“The writing style of the text” is the way of compilation by gather-
ing Abhidhamma subjects. It is indicated by the word “sangaha”. In this
case, the Dipanit disagrees and criticizes the Tikakyawbecause the word
“abhidhammattha” does not indicate the writing style of the texts. (PD, 3)
(Controversy point [2])

“The title of the text” is indicated by the word
“abhidhammatthasangaham” because itexpresses the name that accords
with the meaning.

There are many kinds of advantage such as the original advantage
and the subsequent advantage. Original advantage is understanding the
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nature of dhamma and subsequent advantage is the complete extinction free
from grasping (anupadaparinibbana). These advantages can be attained by
learning this compendium text without trouble. Therefore, “the advantage
of the text” is indicated by the word “abhidhammatthasangaha”. In this
case, the Dipani disagrees and criticizes the Tikakyawbecause the word
“sangaha”, without the combination word “abhidhammattha”, cannot covey
such a special advantage of complete extinction free from grasping. And
another reason is that the word “sangaha” can covey other meaning such
as the summarizing of untrue dhamma. (PD, 3). (Controversy point [3])

Abhidhamma perspective on kamma

This controversy is concerned withAbhidhamma perspective and it
occurs in the exposition on the benefits of paying respect to the Triple Gem.
The Tikakyaw explains that the paying respect to the Triple Gem is, as
to core meaning or as to Abhidhamma perspective, the wholesome voli-
tion (kasalacetana) which produces the action of paying respect to the
Triple Gem. The volition functions as immediately effective kamma
(ditthadhammavedaniyakamma) because it possesses two conditions:
The Triple Gem, to which the author pays respect, is the soil of the merits
(punfiakhetta) and the author who pays respect to the Triple Gem has pi-
ous intention (ajjhasaya). This immediately effective kamma supports to
reproductive kamma (janaka) which is the cause of successful life. The re-
productive kamma might be hindered by obstructive kamma (upapilaka) and
destructive kamma (upacchedaka).Or on the other word, the successful life
might be destroyed by the occurrence of disease etc. then, the author could
not accomplish the text successfully. The wholesome volition accomplishes
a desirable benefit that is non-occurrence of the obstacles of disease etc.,
so that the author can accomplish the text successfully (Abhidhs-T, 70).
the Dipaniexplains that the paying respect to the Triple Gem is a process of
great merit (pufifidbhisanda), a stream of great merit (pufifiapavaha) which
produces the action of paying respect to the Triple Gem. The process arises
seven impulsion-moments in each term and it accumulates many hundred
thousand terms in number. The process is superior merit and it produces
great benefits because of two conditions: it grows on the soil of merits, and
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it is fertilized by pious intention, faith and wisdom of the author.

The process of merits supports to reproductive kamma (janaka)
which has a chance already since the time of rebirth and, to other good
kammas as well which do not have yet a chance of giving results. These
kammas produce powerful physical and mental processes in the continuity
of the author. Then, undesirable results, the obstacles of disease etc., have
no chance to arise in the continuity of the author and the bad kammas which
produce undesirable result are removed in the continuity of the author. In
this way, the process of great merits prevents the obstacles of the text that
is to say the benefits for the author. The benefits of paying respect to the
Triple Gem are not only for the author, but for the students as well.

The Dipanicriticizes that the Tikakyaw seems to explain that the
paying respect to the Triple Gem, as to core meaning, is the first impulsion-
moment [pathamajavana] of wholesome kamma because he said the volition
functions as immediately effective kamma (ditthadhammavedaniyakamma).
It is not good because it needs here only the function of supporting
(upatthambanakicca) and the function of supporting is also found in all of
seven impulsion-moments of wholesome kamma(PD, 4, 5). (Controversy
point [4])

The reason of saying the word “atula”

This controversy is concerned withthe reason of saying the word
“atula”.

The word is said with the purpose of paying respect to the Buddha.
Herein, only the word “sammasambuddham” is sufficient for the purpose
but it is said another word “atulam”. Both Tikas explain the reason of say-
ing the word “atula”.

The Tikakyaw explains that the word “sammasambuddham” ex-
presses only an appellation of the Buddha. It needs to be qualified by the
virtues of the Buddha. Therefore, the word “atulam” is said to qualify the
word “sammasambuddham” (Abhidhs-T, 55).

The Dipani explains that AnuruddhaMahathera says the word
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“atulam” to makes his veneration more powerful. It is noted that the ven-
eration by uttering several words of the virtues of the Buddha is more
powerful. Herein, there might be a question that the veneration by uttering
a single word can accomplish the benefits of preventing dangers. Then,
why is it said a second word? The answer is that it can accomplish but the
wise men do not limit themselves to utterance of the virtues of the Bud-
dha. AnuruddhaMahathera is one of the wise men. Moreover, the desirable
benefit of veneration is not only prevention of dangers. The benefits of
having high intelligence, of accomplishment of the text successfully and
of being qualified text are also to be desired. Contemplation on the virtues
of the Buddha can support to concentration of the mind. The concentrated
mind can develop the quality of intelligent. The Buddha said “samahitobhi
kkhaveyathabtitampajanati: (S, III, 13) Oh, Monks, the concentrated mind
can see as they really are”. Therefore, AnuruddhaMahathera says the word
“atulam” to make his veneration more powerful for such benefits.

The Dipant criticizes that the Tikakyaw seems to explain that the
word “sammasambuddham” expresses only an appellation of the Buddha.
It needs to be qualified by the virtues of the Buddha. Therefore, the word
“atulam” is said to qualify the word “sammasambuddham. It is not good
because the word “sammasambuddham” is great word among the words of
virtue of the Buddha like the moon among the stars. Therefore, the word
should not be just appellation for those who know pali language. For the
others, who do not know the pali language, even thousand words would be
appellation (PD, 8, 9). (Controversy point [5])

Philological perspective of the word “tula”

This controversy is concerned with a philological perspective of the
word “tula”, a partial word of atulam.

The Tikakyaw explains the formation of the word “tula” that
tulayasammitotulyo. Soyevatuloyakaralopavasena. The person who is meas-
ured [by a knowledge] is tulya: comparable one. The word “tulya” becomes

“tula” because of elision of the letter “y”. in other way, by using “a” suffix
in the sense of measurement (sammitattha), tulayasammitotulo: The person
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who is measured [by a knowledge] is “tula: comparable one”.Na tuloatulo:
he is not comparable person: incomparable person (Abhidhs-T, 71).

It means that the word “tula” is secondary derivative form (tad-
dhita). The formation of it could be two ways, “tula” stem with “ya” suffix
or “a” suffix. Both are used in the sense of measurement (sammita). In the
first way, the combination of “tula” stem and “ya” suffix becomes tulya.
(tula+ya= tulya). In this step, the “y” is elided, then becomes “tula”. In the
second way, it is combination of “tula” and “a”, it simply becomes “tula”
(tulata= tula) (AshinJanakabhivamsa, 1998, 27).

The Dipani explains that tulayitabboafifienasahapamitabbotitulo:
one who can be compared with another is called “tula”. It means that the
word “tula” is primary derivative form, a combination of “tula” root and “a”
suffix. The “a” suffix is used in the sense of accusative (Kammasadhana).
It simply becomes “tula” (Vtul+a = tula)

The Dipant criticizes that the Tikakyaw said the “tula” is formed
by means of using “yya” or “a” in sense of measured (samitattha). It is not
good because the word “tula” is possible to be formed by means of root and
in the sense of accusative (Kammasadhana). The word “atula” is defined
in Tika that tulayitumasakkuneyyotiatulo. Appameyyoti:(Abhidhammatt
hasangahatika, 1). “atula” is so called because one cannot be measure; it
means ‘measureless one’. The definition denotes that the word “tula” is in
the sense of accusative (Kammasadhana). If so, the desirable meaning is
complete with Kammasadhana. It is useless to think of using ‘yya’or ‘a’ in
the sense of measured (sammitattha). There might be an argument that there
is a rule: “vatticchanugatosaddappayogo: the terminology is according to
a speaker”. It should be noted because it is thinking of a way what has not
been heard, having put aside the way what has been heard and appropriated
(PD, 10). (Controversy point [6])

Implied meaning of the word “sammasambuddhamatulam”

These controversy points are concernedwith implied meaning (neyy-
attha) of the two words “sammasambuddham, atulam”. Both Tikas agree
on that these two words imply three accomplishments (sampada) that are
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being to the Buddha. They are:

The accomplishment of the cause (hetusampada)
The accomplishment of result (phalasampada), and the accomplish-
ment of great help to beings (sattupakarasampada).

Among these three, the accomplishment of result is four-fold. Regarding
these four, two Tikas explain slightly different (Abhidh-sT. 72).
The Tikakyawexplains that the accomplishment of result is fourfold. They
are:

The accomplishment of knowledge (fianasampada),

The accomplishment of removing (pahanasampada),

The accomplishment of majesty (anubhavasampada), and

The accomplishment of physical appearance (riipakayasampada).

Among these, the accomplishment of knowledge is the path-
knowledge (magganana) which is a proximate cause of Omniscience
(sabbanfiutafiana) and the knowledges that consist of ten powers etc., that
are the sequence of the path-knowledge. The accomplishment of removing
(pahanasampada) is achieving the state of complete non-arising of all the
defilements together with habitual impression (vasana).

The Dipani explains that the accomplishment of result is fourfold.
They are:

The accomplishment of removing (pahanasampada),

The accomplishment of knowledge (hanasampada),

The accomplishment of majesty (anubhavasampada), and

The accomplishment of physical appearance (ripakayasampada)

Among these, the accomplishment of removing is expelling the
mental defilements together with habitual impression (vasana). It is absolute
eradication. As to core meaning, it is the noble path (ariyamagga) or it is
the highest-knowledge [i.e. arahattamaggafiana]. (PD, 11)

The accomplishment of knowledge is the knowledge of Omniscience
Buddha, the knowledge of tenfold power (dasabala) and so on.

The Dipani criticizes the Vibhavini for the order of accomplish-
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ment that Vibhavini states fianasampada first and then, pahanasampada.
Pahanasampada should be stated first because it is the forerunner and the
cause of Nanasampada as well (PD, 11) (Controversy point [7])

The Vibhavint said the accomplishment of knowledge is the highest-
knowledge (aggamaggafiana)which is a proximate cause of Omniscience
(sabbafifiutafiana). it is not reasonable because the highest-knowledge should
be certainly the accomplishment of removing (pahanasampada). There is no
other thing apart from highest-knowledge to be called the accomplishment
of removing. Perhaps, someone may say that the path-knowledge is either
knowledge (fiana) or eradication (pahana). Therefore, it should be both
(fiana and pahana). It is also not reasonable because it would be a mixture
of accomplishment (sampadapasanga) (PD, 11).(Controversy point [8])

The Vibhavini should mention the knowledge of Omniscience Bud-
dha first in the explanation on accomplishment of knowledge but it did not
mention. It is not good. Someone may say that by the word “adi” in the
phrase “tammulakanicadasabaladifianani”, the knowledge of Omniscience
Buddha is also included. It is also not reasonable because it is not proper
way to express the minor points directly and the major pint by the word
“adi”. (PD, 12). (Controversy point [9])

Terminology and contextual meaning of the word “sasadhammaga-
nuttama”.

This controversy is concerned with a terminology and contextual
meaning of the word “sasadhammaganuttama”.

The Vibhavini explains that AnuruddhaMahathera has worshipped
to the Buddha by the words “sammasambuddham and atulam” that express
three accomplishments. Now he said the word “sasaddhammaganuttamam”
to worship the other two Gem, the Dhamma and the Sangha. The fact should
be known is that the Dhamma and Sangha are worth to be worshipped
(abhivadettabba) though they are here placed at minor position (gunibhiita)
because they associate with the Buddha. It is like an example such as “he
come together with his wife and children’, [one understands that] the wife
and the children come too”. (Abhidh-sT. 72).
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The Dipani explains that AnuruddhaMahathera said the word,
“sasaddhammaganuttamam” to make his worship more powerful. By this
word, he pays respect to the Dhamma and the Sangha too. it is like a passage
that “from distance, I pay respect to the Lord of the word together with the
Sangha”. Herein, the paying respect to the Sangha can be known through
the word “together (sa)”. the same way is to be applied here too (PD, 12).
The Dipani criticizes the Vibhavini for a usage of “tabba” suffix in the
word “abhivadetabba”. it should not be said “abhivadetabbabhavo” (worth
to be worshipped), but it should be said “abhivaditabhavo” (have been
worshipped) or “abhivadanam” (worshipping). Then, the meaning will be
that Anuruddhathera worships the Dhamma and the Sangha too because
these words convey the desirable action of worshipping. Otherwise, the
word “abhivadetabbabhiito” would coveys the meaning of the group of
virtues that is worth to be worshipped because the suffix “tabba” conveys
the meaning of “deserving”. It is not desirable here and it is also not ac-
cording with his example “one comes together with his wife and children”
(PD, 12). (Controversy point [10])

It is possible to say that Anuruddhathera paid respect to the Triple
Gem when he is about to begin compiling his text; then, he composed this
verse to denote his worship together with his acknowledgement to write
the text. Therefore, he used the word “abhivadiya (having worshipped)”,
not used the word “abhivadiyami (I worship) (PD, 12).

A formal definition of the word “ganuttamo”

This controversy is concerned with philological perspective that
is making a formal definition of the word “ganuttamo”, a partial word of
“sasaddhammaganuttamo”.

Vibhavini explains the meaning of the word “ganuttamo” by mak-
ing three types of formal definitions (viggaha); Adjectival Compound
(kammadharayasamasa) and two Dependent Determinative Compounds
(chatthi-tappurisa, sattami-tappurisasamasa). (Prof. A. P. BuddhadattaMaha
Thera, 2006, 40, 46).

Adjectival Compound is that ganoca so atthannamariyapuggalana
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msamiuhabhavato: the community (gana) is so called because it is a state
of gathering of noble persons. Uttamo ca suppatipannatadigunavisesayo
gato: the supreme (uttama) is so called because it is associated with spe-
cial qualities beginning with “well-practice” etc. Its core definition is that
gano ca so uttamocatiganuttamo; the community that is supreme is called
supreme-community (ganuttamo).

Dependent Determinative Compound is that gananam, ganesuvade
vamanussadisamuhesuuttamoyathavuttagunavasenatiganuttamo: it is called
supreme community because it the most supreme of, or among, communi-
ties, gathering of gods and men, by way of qualities that have been said. Its
core definition is that gananamuttamoganuttamo: the supreme community is
so called because it is the most supreme of the communities. Alternatively,
ganesuuttamoganuttamo: the supreme community is so called because it is
the most supreme among the communities (Abhidh-sT, 73).

The Dipant explains the meaning of the word “ganuttamo” by for-
mal definition of Adjectival Compound (kammadharayasamasa) that the
word community (gana) is used for the community of those have common
views and moralities in the word. The high is used for the Sanha, disciples
of the Buddha because of high virtues of moralities etc. the core meaning
if that uttamo ca ganocatiuttamagano: that high that is community is called
“uttamagano”. This word “uttamagamo” is used as “ganuttamo” in reversed

order, like “munisettho (noble sage) and “munivaro (exalted sage)” (PD,
16).

The Dipant criticizes the Vibhavini for the formal definition of De-
pendent Determinative Compound: gananam or ganesuuttamoganuttamo:
the supreme community is so called because it is the most supreme of, or
among the communities. It is not good because in the definition, the word
“uttama” would covey a major meaning (padhanabhiita). The word “uttama”
coveys only the sense of adjective or minor meaning (gunibhiita). Therefore,
it cannot covey the meaning of the Ariyasangha(PD, 16).(Controversy point

[11])
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Conclusion

This article has introduced the debate about two Abhidhamma
sub-commentaries and analyzes and explains eleven points of controversy
that contained in introductory verse. After examining the exposition on the
introductory verse, this article has proved that in the debate of controversy,
very few points are concerned with Abhidhamma concepts or doctrinal con-
cepts and most of points are concerned with commentarial concepts because
among the eleven points, only one point, the fourth, is concerned with doc-
trinal concepts and the rest are concerned with commentarial concepts.As
an art of literature, these points are very attractive for scholars in the field
of Buddhist studies. The correct knowledge of Abhidhamma concepts and
commentarial concepts is necessary to find the conclusions of those
points. And these knowledges are vitally important to preserve the correct
understanding of Pali literature, The Cannon, Commentaries, Sub-com-
mentaries and so on. This article has made part of contribution to preserve
Pali literature.

Abbreviation

Abhidh-sT.: Abhidhammatthavibhavini-Tika
PD . Paramatthadipani-Tika
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